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CHAPTER TWO: FOUNDATIONS OF THE KINGDOM  tc \l1 "CHAPTER TWO: FOUNDATIONS OF THE KINGDOM  
All people are the seed of generations before them. Fathers and mothers throughout previous centuries have contributed personal potential to one composite human being.  Earl Paulk's story began generations before he was born in 1927 to Earl and Addie Mae (Tomberlin) Paulk.  Although all seed can be traced ultimately to one common father, Adam, the created son of God, most people discover their most definable traits and characteristics in the generation preceding them.  Parents' identities answer many questions about their seed.  Earl Paulk's story begins with the life of the man for whom he was named, the single greatest influence in his life.

 






(Weeks, 1986:58)


The foundations of Chapel Hill Harvester Church and Earl Paulk Jr. are anchored firmly in Georgia's red clay.  Each is uniquely southern, a product of its history and cultural ethos.  In order to better understand the dynamics of this church and the motivations of its senior minister, one must explore briefly not only the Paulk family history but also the regional history and distinctive culture that is the South.
  Seldom is the analysis of a congregation begun with regional or personal history.  In this case, however, certain significant characteristics of both Paulk and the church have their genesis in this broader perspective.  Certain features of the southern cultural context fashioned a distinctive foundation upon which the later ministry of Earl Paulk Jr. and Chapel Hill Harvester Church was established.  Likewise, the influence of the Paulk family's dynamics, and especially Earl's and his father's relationship to the Church of God, had a profound effect on the later development of the church.  The seeds of what Chapel Hill Harvester Church was to become germinated, took root, and flourished in this history of its founder and senior minister.  

Most megachurches are molded around or formed out of the identity and life experiences of the minister responsible for their growth.   These large congregations not only have powerful visionary leaders, but these leaders have extended tenures at their churches.  In order to understand this, or any megachurch, one must begin with an exploration of its central visionary leader.  This analysis should include not just personal and religious experiences, but also cultural, regional, familial, and psychological components of the early life of this core congregational figure.  Each of these variables has the potential to shape the collective life of a congregation through the influence of its senior minister.  

Congregational realities do not generate spontaneously in a sterile vacuum.  Yet, too often, studies of churches are conducted in abstraction, divorced both from the situational and historical components in  which they took root and from the lives of their ministers who nurtured them into existence.  Because of the intimate relationship between Paulk and Chapel Hill Harvester Church, a strong argument can be made for beginning this congregational study with the personal history of its pastor.   

This congregational reality, however, is not as unique as it might seem.  Stephen Warner's New Wine in Old Wineskins  (1989) demonstrates that even the most mainline of congregations may take on the personality and agenda of their pastors.  This influence becomes even more pronounced in churches with long‑term senior ministers, a congregational polity, or a lack of denominational affiliation.  Without this knowledge of and appreciation for the formative regional, familial, institutional, and religious factors shaping the life of the senior minister, the story of congregation may only be half-told.
 

THE SOUTHERN CONTEXT tc \l2 "THE SOUTHERN CONTEXT 
Images of a hot humid climate, cotton farming, slavery, and the Confederacy immediately spring to mind when one contemplates the South.  Other characteristics, however, have also contributed to the ethos of this region.   Those additional features which helped create this distinctive culture include the rural settlement patterns which dominated the landscape until very recently, the limited 19th and 20th century immigration, the monolithic religious character of conservative Protestantism with its authoritative preaching, and a distinct "sense of place" tied to local familial and kin relationships.   Equally important to the shape of this cultural character is the persevering poverty of the region.  Finally, an implicit, and perhaps collectively unconscious, tragic sense of history resulting both from the defeat in the Civil War and the tragedy of slavery also colors this distinctive regional reality.  

Prior to the war, the South's per capita income was 80 percent of the national average, with the Deep South's per capita at 67 percent of the national mean (Rice, 1983).  The war, however, destroyed any economic base that may have existed.  Property and livestock were devastated.  Approximately half the male population was gone and the per capita income levels fell below half that of the national average.  It was not until 1960, almost 100 years later, that the income levels reached 75 percent of the national mean (Kirkendoll, 1989).

Losing the War between the States devastated the South's economy.  At the same time, this defeat created a permanent blemish on the collective psyches of Southerners (Reed, 1983).  In a nation founded on the image of underdogs who had become winners, an entire region carried the stigma of being losers.  The "Old South" identity is characterized by an odd regional tension between having lost the Civil War and the desire to "rise again."  This situation has resulted in a distinctive sense of regional elitism.  The war memorial at Stone Mountain, Atlanta's cyclorama, and Margaret Mitchell's novel Gone With the Wind each attest to this "victory in defeat" mentality.  Even among the most oppressed Southerners, the poorest whites and African Americans, this "regional superiority" can be seen (Reed, 1983 &1986). 

These various regional attributes, and this distinctive Southern milieu in general, shaped the character of Earl Paulk Jr. in profound and important ways.  Certain of Paulk's more obvious traits as a minister such as his authoritative preaching style, his traditionalism and patriarchal language, his emphasis on the importance of "place" and heritage, and his continual employment of cultural symbols reflecting both an the "Old South" and "New South" reality in his sermons all harken to his embeddedness in this southern context.  It is the South's "defeat and rebirth" narrative, however, which seemed to have a more profound effect, at a deeper psychic level, on the developing young minister.  This regional myth later  provided a rhetorical means by which he was able to make sense of traumatic events in his life and ministry.  As will be seen, he intentionally drew on this symbolism to generate the strength to overcome his defeats and rise to create a victorious, highly successful independent ministry.  Earl Paulk Jr., however, is not just a southern gentleman and minister.  He is also the son of a particular couple and the product of their distinctive history and family dynamics.  After all, as Paulk's biographer stated, "most people discover their most definable traits and characteristics in the generation preceding them.  Parents' identities answer many questions about their seed" (Weeks, 1986:58).

THE SEED OF THIS GENERATIONtc \l2 "THE SEED OF THIS GENERATION
It was into an economically depressed South Georgia context that Earl Pearly Paulk Sr., the father of Chapel Hill Harvester Church's senior minister,  was born in 1904.  He was the eldest son of Elisha Paulk, a farmer and Free Will Baptist minister.  By the third grade Earl Paulk Sr. had to drop out of school to work on the farm in Baxley, Georgia.  At age 17, in 1921, he was saved at a Free Will Baptist prayer meeting and received God's call on his life to go into the ministry (Speed, 1971).  His ministry was postponed, however, as he assisted his father on the farm.   During those years, while engaged to another young woman, Paulk met and immediately fell in love with his soon‑to‑be bride Addie Mae Tomberlin.  In a few weeks they married.  Addie Mae was a woman of "vivacious spirit" with "strength," "humor," "blatant, unrefined honesty" and "inner fire," according to Paulk's biographer (Weeks, 1986:61).  Her personality was seen as a complement to Earl Senior's shyness, insecurity, and "too serious preoccupation with abstract philosophical issues" (Weeks, 1986:61).   After the two married, Earl continued to farm and occasionally preached in evangelistic services.  During this time Addie Mae taught him to read through Bible memorization.  Within a year of marriage the couple's first child, Myrtle, was born.  Not long after that, in 1924, Earl Paulk Sr. signed ordination papers with the Church of God, Cleveland TN.  and became a full-time minister. 

Earl Paulk Jr. was born "a preacher's kid" on May 23, 1927.  From his conception, at least according to his biography,  Earl Paulk Jr. was understood by his family as "unusual" and blessed with a strong sense of his spiritual destiny.
  Through the voice of the biographer several significant events in Earl Jr's early life contribute to this theme of specialness.
  In the account of his birth, Weeks comments that the midwife who facilitated the birth of Earl Jr. prophesied, much as Anna did over Jesus, that this child would be a "very special baby" and that he was going "to be a preacher" (Weeks, 1986:63‑64).  Another time, when Earl was yet two weeks old, his mother, Addie Mae traveled with children in tow to North Georgia by train to join her husband at a revival.  While changing trains in Atlanta, his mother tripped and fell on top of him.  He was uninjured, nevertheless his mother, living "under a threatening cloud of guilt, blaming herself," prayed fervently for months that no harm would come to him and none did (Weeks, 1986:67).  Then, at the age of two, Earl Jr. reportedly was miraculously healed of a very high fever due to chicken pox.  In 1931, when he was four years old, he was baptized by his father at his own initiative because "his spiritual sensitivity was remarkably mature"(Weeks, 1986:78).  On this occasion, his father voiced his aspirations for his son, "I'd rather this boy become a man of God than the President of the United States" (Weeks, 1986:78).  

This theme of Earl Paulk Jr's uniqueness and extraordinary spiritual destiny reappeared again in the biography's description of his calling into the ministry at the age of sixteen.  His father was preaching when, as Weeks relates, the Holy Spirit said to Earl Jr., "If you do not accept the call on your life to be a minister of the gospel, your father's ministry will end during this service" (1986:112).  At the same moment his father stopped preaching, grasped his head, and leaned against the pulpit.  Just after this Earl saw a bright light, like a ball of fire, come through the church.  He took this as a confirmation from God.  After climbing into the pulpit beside his father, he addressed the congregation and told of his acceptance of the call to preach.  

Throughout the biography and in sermons over the years, one catches a glimpse of the family dynamics in the Paulk household and their influence in Earl Jr.'s development.  Foremost among these dynamics was the fact that he was the first born son.  Like a good Southern son, he was expected to receive his father's, and grandfather's, mantle and vocation.  Clearly, this was the expectation in the "prophecy" at his birth.  Earl Sr. saw his son as his protégé, and in jest even called him "the old man" (Weeks, 1986:98).   As Earl Jr. grew he often accompanied his father to out of state revivals where he would sit next to him on the speakers' platform in his own little chair.  Weeks comments that "throughout his entire youth, Earl Jr. never knew the perspective of sitting among the people in the congregation in services where his daddy preached" (Weeks, 1986:72).  He identified strongly with his father.  At the same time, throughout the various recollections of his childhood, it is possible to perceive a competitive edge to the father‑son interactions.  

Earl Paulk Jr.'s relationship with his mother was likewise portrayed both as tremendously influential and somewhat conflicted.  She was revered and adored as the matriarch of the family, yet at other times she "teasingly blamed [Earl Jr's] wide shoulders for causing the fragile health which she suffered most of her life" (Weeks, 1986:64).  Don suggested that her only fault was that "she loved too much" ("Kingdom Sounds", May 1991, p.2).  This deep motherly love, he continued, did not mean she was permissive.  In fact her love was expressed in quite the opposite manner.   Don commented that  when correcting her children she used "long whips...and was a literal terror. I mean she didn't know when to stop" ("Kingdom Sounds", May 1991, p.2).  Numerous times in the biography Earl Jr. was described as "a Mama's boy."  Paulk was quoted as saying, "Mama and I could lick the whole world if we had to, even Daddy" (Weeks, 1986:78).  On a number of occasions, throughout Earl's childhood and adolescence, the two conspired to circumvent the mandates of his father, for instance to allow him to try out for the high school football team.  

The descriptions in the biography of his early development are relatively silent on his relationships with his siblings except for those with his older sister.  It was reported that at his birth his older sister, Myrtle, became extremely jealous of him for a few days.   After a spanking, however, she championed his cause and became his "lifelong loyal, responsible guardian" (Weeks, 1986:64).  A few years later the next child, Ernestine, was born.  When Earl was eleven a set of twins, Don and Darlene, were added to the family.  Finally, a few years after that the baby of the family, Joan, arrived to complete the household.  

Throughout these early family years, Earl Paulk Sr. was constantly engaged in church business.  He was portrayed as both emotionally distant and often physically removed from the family for long periods of time.  As the oldest son, Earl Jr. was often "left in charge of tending the home fires" while his father was away (Weeks, 1986:98).  As he got older "being in charge" included disciplining his younger siblings, driving them to school, and helping his mother around the house.  His younger brother Don commented in an interview that "Earl was more like a father to me than he was a brother."  Earl's relationship to Joan, the baby of the family, was similarly described by Weeks as a "...deep affection more like a young father than an older brother" (1986:99).   

It is interesting that two of the three younger children were instrumental in the ministry of Chapel Hill Harvester Church.  Two of Earl's sisters were intimately associated with the church, one of whom helped start the independent ministry.  This familial cooperation in ministry, as well as other family dynamics can be seen as significant later in the development of Earl Paulk's image within the church and in an analysis of the legitimation of his authority as patriarch of a congregational clan. 

A FIRM FOUNDATION IN THE FAITH tc \l2 "A FIRM FOUNDATION IN THE FAITH 
Another central component in Earl Paulk Jr.'s early spiritual and emotional development was his interaction with and perception of the Church of God in his life.  The biography chronicles how the Paulk family and the denomination were inseparable. The family was less than two years old when Earl Senior became a minister in the young denomination.  From this point on, the elder Paulk's life and the family's history was inextricably tied to the Church of God.   It provided them with spiritual nurture, moral guidance, and financial sustenance.  Its organizational networks allowed Earl Paulk Senior to rise to a position of power, respect, and influence.  The family's institutional place in the Church of God was a formative influence, a key primary socializer, of Earl Jr.'s developing identity and sense of himself as a Christian person.  Later, these same organizational structures and institutional forms became a constricting force in his life.  In many ways Earl Sr.'s life in the denomination, as well as that of his son, parallels the growth and development of the Church of God as a whole from, in the words of one historian, "back alleys to uptown" (Crews, 1990:xii). 

A Sectarian Beginning tc \l3 "A Sectarian Beginning 
As a denomination, the Church of God was officially less than 20 years old when Earl Paulk Sr. accepted ordination.  Its roots, however, went back to the earliest days of the modern Pentecostal movement.  In 1886, in a small wooden meetinghouse in a rustic East Tennessee mountain community, a    few people gathered around the ministry of Richard G. Spurling (Crews, 1990; Conn, 1977).  Spurling was a Missionary Baptist preacher, who had grown discontented with the liberalizing direction Protestantism in general was headed.
  Economically, this part of the country was also struggled with the poverty of the post‑war South, plus the tensions of industrialization and associated labor unrest.  These factors together created a world which seemed chaotic and unstable.

As an answer to this chaos, Spurling offered a vision of a religious community based on his understanding of primitive Christianity, including separatism, a strict moral code, and a doctrine of perfectionism borrowed from the Holiness Movement.
  Spurling's original group of eight people called themselves "The Christian Union."  Spurling died within one year of this group's founding.  After his death, his son took over leadership of the group.  For about ten years the small band struggled to survive.  Then, in the late 1890's, revivalism and the holiness doctrine became more popular in the Southern and Appalachian regions.  For the next five years, till 1902, the enthusiastic practices of this rapidly expanding group became uncontrollable.  Fanaticism, which included practices of extreme asceticism, was rampant.  In response to these excesses, the group reorganized in 1902 under the name of the "Holiness Church."  

The beliefs of the "Holiness Church," and other groups like them, fell under the broad rubric of Pentecostalism.  These sectarian religious groups believed in the baptism of the Holy Spirit as a valid separate experience after salvation.  They claimed that this baptism empowered Christians to practice the gifts of the Spirit such as speaking in unknown tongues, healing, prophesying, and other ecstatic experiences.  Above all, the Pentecostal believer affirmed the possibility of unmediated interaction with God through a life of strict holiness, separated from worldly influences (Quebedeaux, 1983; Anderson, 1979;  Conn, 1977; Synan, 1971).  

One of the early proponents of this Pentecostal baptism of the Holy Spirit was the Holiness evangelist and faith healer Charles Fox Parham.  Around the turn of the century, at his "College of Bethel" in Topeka, Kansas numerous students received the baptism, as evidenced by speaking in tongues.
  In 1905 Parham journeyed to Houston, Texas where he set up another school.  One of his students there, an African American and former slave named William Joseph Seymour, accepted his teachings and soon became one of the pioneer leaders of the Pentecostal movement.  

In a series of revival meetings held in Los Angeles early in 1906, Seymour began to preach the Pentecostal message.  Within a year thousands flocked to his meetings from all over the world.  These services were characterized by extreme emotionalism, enthusiastic dancing, jerking, trances, and even seances.  Those drawn to the revival included blacks and whites from all economic levels. This revival was unique in that it was not segregated along racial lines (Lovett, 1975; Tinney, 1978; Paris, 1982).  Although this integrationist emphasis had disappeared completely within ten years, it is interesting to note that much of Pentecostalism's religious flavor is similar to black church worship in general (Williams, 1974; Paris, 1982; Wimberly, 1987; Franklin, 1994).  Seymour's "Azusa Street Revival" waned within five years and ended by 1928.  As the participants returned to their homes, they took with them the doctrines and the enthusiasm which helped to spread the Pentecostal message around the world.  

Whether there was any interaction between participants of Seymour's revival and Richard Spurling Jr.'s group is unknown, but the latter group did benefit from the increased interest in the "things of the spirit."  By 1907 they again reorganized, this time under the name of the Church of God.  At this time, the church had approximately 1000 members, but by 1920 membership in the Church of God had risen to 14,606 with its official headquarters established in Cleveland, Tennessee.  This fledgling denomination, still experimenting with its polity, had appointed A.J. Tomlinson as "General Overseer for life."  It also began accumulating considerable resources, including a publishing company and a large number of church buildings.  

What was it about this relatively new religious expression that attracted Earl Paulk Senior and so many others into its fold?   Crews (1990) argues that Pentecostalism, and specifically the Church of God, tapped similar sentiments to those which had made the Populist movement to be so successful in southern politics around the turn of the century (Harrell, 1981).  These churches, as did so many other sectarian groups, offered a radical social equality that most adherents could not otherwise find.  This egalitarianism allowed them to fill leadership roles generally not available to them in the public world.  Participation in these churches enabled members to overcome their poor self‑image and low self-esteem through a life of spiritual empowerment.  

The Church of God in particular exhibited many other of the characteristic sectarian doctrines in its belief structure and practices.
  The denomination emphasized the primacy of social relationships between individuals.  This personalist perspective fueled an attack on the dominant societal values and institutions.  Industrialization was seen as depersonalizing and, therefore, immoral.  This capitalist economic model, it was argued would eventually alter social relations to where they would be based solely on profit and greed.  Individual change and personal reform were seen as the only cure for these social ills.  The leaders in the Church of God wrote extensively on the evils of material acquisition.  They despised those who, at that time, were writing books  glorifying the "gospel of Wealth" and tying prosperity to the blessings of Christianity  (Conn, 1977; Crews, 1990).  This sectarian attack on American culture included, for the Church of God, striking spiritual blows at urban middle‑class Protestant churches.  While such churches succumbed to the corruptions of the "world," Church of God members maintained their stance over against the society, as is also typical of sects.  Another common element of such groups was a strong emphasis on community.  The doctrine of Spirit Baptism created an emotionally charged atmosphere which was conducive to community formation (Kanter, 1972).  Group cohesiveness was further assured by the use of rituals such as testifying, anointing the sick with oil, frequent communion, and foot washing.  

The Pentecostal emphasis on an individual encounter with the divine through subjective religious experience had inherent within it the seeds of doctrinal tension and dissension.  However, the Church of God, and most Pentecostal groups in the Holiness tradition, often stressed conformity of practice over doctrinal or ideological conformity.
  The goal was not orthodoxy but orthopraxy.  Given this emphasis the Church of God had considerable power to dictate the actions of members.  Behavior was regulated primarily through the use of strict moral codes, an ethic of negativism, i.e. "Thou shalt not...drink, dance, wear jewelry, smoke, wear makeup...," combined with a strong Protestant work ethic.  This system of renouncing one's former practices and manner of dress for a unique and uniform regimen further helped solidify the sectarian group identity and consciousness (Kanter, 1972).  

The Pentecostal animosity toward society was not well received.  Its adherents suffered considerable persecution at the hands of larger more established denominations,  including some of the groups with similar roots such as the Baptists and Methodists.  An extreme intolerance of the excessive emotionalism of Pentecostal "holy rollers" resulted in verbal abuse, intimidation, and even physical violence.  Much of this persecution may have been due to the class and status differentiations among the farmers, laborers, and impoverished fringe members of society.  Church of God members were almost always from the lowest class of the rural mountainous, and later southern plantation, society.  The clergy were often poor, semi‑literate, and bi‑vocational, supplementing their meager church income by working as farmers or mill employees.  

From this brief description of Pentecostalism and the Church of God it should be evident that Earl Paulk Sr. joined a group of persons much like himself.  The Church of God offered him the credibility to travel as an evangelist and the freedom to preach as the Spirit directed.  In addition, it provided the structure and community in which he was able to develop into a self‑assertive and productive member of society.  For Earl Paulk Senior, the Church of God was to become his ladder to social advancement. 

A Father's Successtc \l3 "A Father's Success
Throughout the years of the Great Depression, the Church of God continued to grow at an incredible rate until, in 1933, the membership reached 48,638 persons (Conn, 1977).  A year earlier Earl Sr. received his first appointment as State Overseer in Michigan, just eight years after joining the denomination.  This began a long and illustrious career for Earl Sr. in the denominational hierarchy.
  After a brief post as State Overseer in Michigan, Earl Sr. served in that position in South Carolina (1934‑35), in Georgia (1939‑40), in North Carolina (1950-1954), in Florida (1954‑56), in Tennessee (1960-1964), and finally in Kentucky (1964-1966).  In addition to these state posts, Earl Paulk, Sr. was twice selected to represent the denomination in its second highest office, that of Assistant General Overseer, from 1941 to 1944 and 1956 to 1960.  Only two other men in denominational history served longer in that position.  He held a seat on the Executive Council of Twelve for a total of 22 years (1939‑45, 46‑50, 52‑64).  At his retirement only five men had served in that capacity longer than he had.  He also held positions on the General Executive Committee (for nine years), the Editorial and Publications Board (three years), and the World Missions Board (for seven years) (Conn, 1977).   In all, Earl Paulk Sr. had an instrumental role in shaping the Church of God into a stable denomination.  The official historian of the denomination attested to this fact in his comments about the elder Paulk (Conn, 1977:257).

[He] was eloquent enough to rank with Johnson as a preacher, and aggressive and dynamic enough to rank with Walker as a leader, so he became a valuable representative of the church.  His sound judgment and progressive thinking has helped steer the church into fields of greater service for God.

When he was not involved in denominational leadership, Earl Sr. was assigned to very prestigious churches.  For several years he pastored one of the largest Church of God congregations in the country at Greenville, South Carolina.  In 1947, when fire destroyed this church, Paulk moved his large congregation into a tent while they raised money and rebuilt an even more impressive building.  At that time, this new building was worth a half‑million dollars, could hold 1500 people, had a 20 piece orchestra, 150 choir members, and radio broadcast equipment (McKee, 1949).  

The stories surrounding Earl Sr.'s ministry are considerable and reflect his importance to the Church of God.  There were tales of him praying for and receiving the healing of others.  In one account he was credited with "routing Satan" and walking "through fire to conquer public opinion and corner Satan" (McKee, 1949).  In the book Continuing Generations: A History of the Church of God in Georgia (Jones & Carver,1986:232), a particularly colorful event is recorded. 

On one occasion, someone brought a rattlesnake to the service in a bag. When the snake was poured onto the floor of the brush arbor, Brother Paulk reached down and picked up the snake.  Immediately, the snake stiffened and became like a rod.  Brother Paulk walked outside and killed the snake by striking it against a pine tree.  The would‑be disrupters were totally disarmed and left knowing that there was a supernatural power about the preacher they came to harass. 

Earl Senior's considerable reputation was not always beneficial for his family.  There was considerable social stigma attached to the Pentecostal label.  Even as Earl Sr. was climbing the ladder of success within the denomination, acceptance outside that framework was difficult for his children to achieve.  The children were viewed as social deviants because of the way they dressed and as religious misfits for their Pentecostal beliefs.  Earl Jr. later commented in a sermon, "It was not popular to be what we were" (5/30/76).  In fact, this religious orientation was so unpopular that his father's early camp meetings were often beset by the Ku Klux Klan or other troublemakers brandishing guns, axe handles, and torches.  The revival tents or brush arbors where his father preached were often burnt down.  One time a number of vandals even pushed his car into a river (Jones & Carver, 1986:231‑32).  Although these events happened early in the career of Earl Sr., they left a lasting impression on his young son. 

A Pentecostal Preacher's Kid tc \l3 "A Pentecostal Preacher's Kid 
Every son or daughter of a minister knows the stigma of being a "preacher's kid."  In a denomination where the distinctives were primarily behavioral and oriented against the prevailing cultural norms, the scrutiny of a minister's children was even greater.  When this pressure for perfection was combined with the fact that one's father was the highest ranking clergy in the state, or later, second highest in the Church of God nationally, the sense of being on display became intensified.  Reports of minor rule infractions by the Paulk children, such as drinking Coke or being present at a dance, would filter through the grapevine until they reached Earl Sr. ears.  He would administer corporal punishment for his children's  lack of attentiveness in church services and often required a public confession of their sins.
 

Earl Jr. disliked being associated with the negative image of "holy roller."  Even more so, however,  he was embarrassed by the cultural strictures of the Church of God.  These including no involvement in organized sports, no movies, no dancing, and no Coca Cola - which in the South was tantamount to treason.  The Paulk children had to dress and act differently from their friends.  They were subjected to ridicule and torment for being "holiness preacher's kids."  Once Earl Paulk Jr. was "totally humiliated" by a group of boys who tied him to a tree because "his father was a holiness preacher" (Weeks 1986:86).  He remained bound to that tree until his older sister came to his rescue.

Since the denomination required the family to move every few years, the social pressures and ridicule surrounding their cultural status was a constant and ever present source of embarrassment.  This was especially true as the children grew older and as Earl Sr. was assigned to churches or state supervisory posts in urban settings among more middle class parishioners.  It was a stigma, judging from his subsequent comments, from which Earl Jr. never shook free.  He later characterized his general relationship with the Church of God as very negative and detrimental.  He described it as authoritarian, rigidly bureaucratic, and without heart or compassion.  This is certainly in contradiction to the role the denomination played in his father's life, where it functioned as a vehicle for social prestige and power.  

The Church of God prohibitions concerning organized sports constantly upset the young Earl, especially given his natural athletic ability and the social value of sports such as football in Southern culture.  According to his biography, Earl Jr. went out for football a number of times.  He would make the team, only to quit when his father discovered what he had done.  Finally, he was allowed to participate in the "low profile" sport of track and field.  His father, however, became very displeased when Earl Jr. received considerable public notoriety for his abilities.  Earl Senior's concern was that the publicity would reflect poorly upon the denomination.  

Throughout his youth, Earl Jr. rebelled against the rigid and uncompromising cultural strictures of the denomination.  It is recorded in the biography, "Perhaps those humiliating childhood memories of being taunted as the 'holiness preacher's son' emblazed within him a burning determination to be a winner" (Weeks 1986:103).  Yet his relationship with the denomination had other positive and negative aspects as well.  His father's standing in the denomination, and his own early involvement in it, provided him with a sense of importance, destiny, expectation, and considerable pressure to follow in his father's footsteps.  Indeed, as his history with the Church of God shows, Earl Jr. became intent on surpassing his father's position in the hierarchy.  By watching his father's interaction with the denomination he was taught a model of unquestioned obedience to religious authorities.  As Weeks notes, "Earl Sr.'s loyalty to the church was a stronger truth to his son than all the 'do' and 'don't' rules which irritated him" (1986:100).  He realized the totality of the call of God to preach, but was also aware of the detrimental effects of it upon one's family.  Not only was the family required to undergo "tremendous personal sacrifice" (Weeks, 1986:86), but the hypocrisy, gossip, and bickering about church politics caused considerable personal pain to the Paulks (1986:87).  Finally, the ecstatic hyper‑emotional freedom in worship which characterized the earlier days of the Church of God left a lasting impact on Earl.  In a sermon in 1977 he stated this feeling very more succinctly, "I used to go to camp meetings and I used to dread it with a holy terror."  On another occasion, he commented (5/30/76), 

As a kid I watched the hyper emotionalism and vowed, 'God I want to serve you...but I don't want that because I don't understand that.  It has no meaning to me.'  And that grew deeply in my heart as I grew older.... Because sometimes the frustration was more than you can imagine.

THE SECOND GENERATION SECTARIANtc \l2 "THE SECOND GENERATION SECTARIAN
Another indirect, yet potentially powerful, dynamic at work in the early experiences of Earl Jr. was his position as a member of the second generation in this Pentecostal sectarian movement.  By the time Earl Jr's reached adolescence his parents, along with many of the Church of God members, had increased in wealth and gained middle class status (Crews, 1990: 138ff).  In short, this sect had become a denomination, a church planted firmly in the middle of mainstream Evangelicalism Protestantism.   Crews describes the changes which took place after the World War II (1990: 138-139).

In the postwar years, the Church of God's sectarianism mellowed. It repudiated snake handling.... The church changed from a pacifist organization to a much more militant one.  Even the church's insistence on rigorous personal morality began to erode.  Pentecostal worship became less emotional and less dependent on the supernatural.... As local congregations became more urban and middle-class, they demanded an increasingly professional clergy and a more sophisticated liturgy.

With the social and economic advancement of their parents, the children of the Church of God leadership were greatly influenced both by the optimistic atmosphere of the post World War II era and by the social, educational, and economic ideals available to them as new members of the middle class.  This second generation of believers no longer occupied the same social location from which their parents had come.  For a number of these younger elite members, the sectarian values and religious commitments did not correspond to their social context, spiritual needs, or emotional temperament.
 

Earl Paulk Jr. can be seen as representative of a generation of up and coming Church of God leaders who exhibited a diminished animosity toward wealth, less rejection of the "world" and its cultural baggage, and a greater appreciation of education (Conn, 1955:299).   He was one of the first of his generation to attend college and, according to his biographer, one of the first "Pentecostal‑born" preacher to receive a seminary degree (Weeks, 1986:136-138).  Although he began his schooling at the fundamentalist Bob Jones prep school, he quickly transferred to Furman University, a conservative Baptist college for his undergraduate education.  Following this, he received a Bachelor of Divinity degree from Candler School of Theology, a rather liberal (by Church of God standards) United Methodist Seminary.  In his career with the Church of God, Earl Jr. also led several challenges to outdated cultural proscriptions, introduced the Church of God to televangelism, and spoke out against racial inequality.  He and his cohort, as second generation sectarians, faced the task not just of moving the denomination into the modern world institutionally, but also of introducing it to the middle class culturally.  Crews reflects on this dynamic (1990:139).

A younger generation of denominational leaders arose in the postwar period.  Many clergymen and some officials were second- and third-generation leaders.  Younger Church of God ministers were better educated and were earning university or seminary degrees.... These factors help to explain the division of the church into two camps.  Traditionalists were typically older, less educated, and less willing to accept change.  Progressives were generally younger, better educated, and more willing to experiment.

The magnitude of this generational shift is further compounded when seen in light of the concurrent changes which were taking place in the Southern region itself.  The first significant change was economic.  The years during and after the Second World War brought rapid growth to the states key to the Church of God.  In the decade after the war the urban population of the South grew fifty percent faster than the rest of the nation's urban areas (Kirkendoll, 1989).  Much of this growth was due to returning servicemen immigrating from the Southern rural areas.  The urban areas were seen as a symbolic economic Mecca.  Federal money poured into Southern cities in the form of increased defense spending through the establishment of major military installations and new weapons factories (Rice, 1983:30ff).  The government also encouraged growth through expenditures in the form of grants for urban improvements.  The South in general, and Atlanta in particular, was perceived as having an excellent quality of life and developing cultural attractions.  

In the midst of this post war economic growth and social optimism certain traditional values of church, family, and country remained intact, especially in the South (Reed, 1986).  The supposedly settled nature of society, probably in response to recent migration patterns, reinforced traditional norms and ideals including the importance of the nuclear family and Southern "ideals of masculinity" (Flynt, 1981)  The Southern family was central.  One must have a "place," be rooted in a heritage and lineage (Wilson, 1990; Eiesland, 1995).   Likewise the region's ideals of masculinity were a strong determinant of attitudes and behavior (Reed, 1982).  Southern men do not quit. They are physically and emotionally strong, committed, deep of character and full of integrity (Reed, 1983 & 1986).  They are ladies' men, attractive and virile.  Yet, in the midst of this traditionalism, there was the push toward progressivist values of education, racial harmony, and gender equality, toward the development of a "New South."

A PROGRESSIVE SOUTHERN GENTLEMANtc \l2 "A PROGRESSIVE SOUTHERN GENTLEMAN
Earl Paulk's biographer, while not explicitly highlighting this societal and cultural transition taking place, does represent it in her tale of Earl Paulk's character development and attributes as a progressive Southern gentleman.  Earl's athletic prowess, his strength, and speed were noted often.  His athleticism was highlighted in his desire to play football and then by his celebrity status due to his track and field achievements.  Likewise, family was important for Earl Junior.  His biographer often portrayed him as revering his father and mother.  Even from an early age, he is shown to be a responsible "family man."  His lineage and his roots in the family home of Baxley, Georgia, and in a particular Southern heritage are given great significance.
  Yet, this biographic tale also portrayed Earl Paulk as a "New South" gentleman too, struggling against the traditionalism of the Church of God and the racism of the "Old South."  He is shown to prize education, social activism, and racial equality.  

In the biographic description of his late adolescence Earl was presented as a "ladies' man," considered very handsome by many women.  His first girlfriend became a beauty queen and first runner‑up in the Miss America contest (Weeks, 1986:115).  When that relationship ended, Earl often attracted large followings of young women at the camp meeting revivals he conducted for the Church of God (Weeks, 1986:118).  His family even teased him with questions about the number of young girls he saved at his revivals.  This situation got so disruptive to the "serious young evangelist," stated his biography that, at age 19, he decided to do the honorable thing and get married (Weeks, 1986:119).  He chose a girl four years his junior whom he had known since she was a child.  His future bride, Norma Davis, as Paulk's biographer states, "as long as she could remember had been in love with Earl Jr" (Weeks, 1986:121).  Earl was attracted to her quiet, gentle servant spirit as well as her "ironclad strength and steadfastness" (Weeks, 1986:121).  After a courtship of a few weeks, he married her on July 4, 1946 in the same house where he was born and before the same fireplace where his parents wed.  

After his marriage Earl and his new bride went back to South Carolina so he could finish his schooling at Furman University.  During this time Earl served as the state Sunday School and youth director for South Carolina.  After graduation he taught briefly at Lee College, the fledgling Church of God high school and college in Cleveland, Tennessee.  It was not long, however, before Earl decided to begin Seminary.  Given the conservative anti‑intellectual bent of the denominational leaders (Weeks, 1986:137), it was somewhat surprising Earl chose to attend a Methodist seminary, Candler School of Theology in Atlanta.  During the first two years of seminary he pastored a small church in Buford, Georgia.  While at this pastorate, Norma gave birth to their first daughter, Rebecca Mae (Becky).  In the latter two years of seminary, Earl was employed in Atlanta as the denomination's Georgia director of Sunday school and youth.  

A DENOMINATIONAL PLAYERtc \l2 "A DENOMINATIONAL PLAYER
Nineteen fifty‑two marked Earl Paulk Jr.'s formal entry into the Church of God denominational system.  Although he had been active as a child and youth in teaching Sunday school, then as a teenaged evangelist and preacher, and finally as a seminarian pastor, graduation from seminary ushered him directly into the denomination's bureaucratic structures.  At the age of 25 he was appointed to one of the largest Church of God congregations in the city of Atlanta, Hemphill Avenue Church of God.  In a sermon in 1976 Earl Paulk Jr. reflected upon the conversation he had with the state overseer, E.L. Simmons, at the time of the appointment.  He remembered saying (5/30/76), 

'Brother Simmons, I'm too young to go to that big church.  It's in the middle of a great battle.’ (The church was divided. They had conference after conference that would involve the strong and influential LaFefver Family and Watson forces versus the Graham family.... They would not speak to each other.)  And Simmons said to me,'The Lord said that you should go.'  And I said, 'If the Lord said it to you then I Will submit to you, but I don't feel in myself that I am capable of going there.  I need more time to go other places for a while.'

Hemphill Avenue Church of God was a sizable and influential post.   According to both the written history of the Church of God in Georgia  (Jones & Carver, 1986:241) and Paulk's biographer, Hemphill was "one of the largest most respected churches in the denomination...a choice, impressive assignment... [with] a pulpit normally filled by seasoned pastors who had paid their dues to rise to the top of the denominational structure" (Weeks, 1986:148‑49).  The church, founded in 1918, was the first Pentecostal congregation  organized in Atlanta.  In 1939, the church moved into a beautiful brick sanctuary, located directly across the street from the Georgia Institute of Technology campus and near the center of the city.   In 1946, it registered the top Sunday school attendance among Georgia's Church of God congregations, with 366 persons (Jones & Carver, 1986:241).  By the time Earl Paulk left the church in 1960 Sunday school attendance averaged 756 (Paulk's sermon 5/30/76) with worship attendance at over one thousand.
 

The first year that Earl Paulk Jr. ministered at Hemphill was described in his biography as one of the most difficult in his life.  By his own account in a later sermon, "...after that first year I had almost totally lost my mind.  I did nothing but pray and preach and visit....I fasted every week...and I sought the Lord" (5/30/76).  This intense frustration, after a early history of success, nearly destroyed the young minister.  From his accounts in sermons and in the biography, the church was experiencing serious tensions and division threatened to split it.  When he could not resolve the dissension, "Earl only blamed himself.... [carrying] the divisions among his people inside him like his own personal failures" (Weeks, 1986:152).  

Another minister at Hemphill during this time commented in an interview that he did not remember any such conflict.  He did recall, however, that during Earl Paulk's tenure the church board was "strong and very powerful...but that they were fairly supportive of the pastor."  Whatever the reality, Earl's perception of this situation as being uncontrollable shaped his perspective on ministry both at Hemphill and later in his response to events at Chapel Hill Harvester Church.  Along with the normal pressures of a young pastor's first appointment, Paulk had to deal with the dynamics of a large church, the possible tension between internal factions, and the birth of his second daughter, Susan Joy (Joy). 

In the midst of this, Earl Paulk Jr. was also embroiled in a larger denominational struggle between the up‑and‑coming younger urban ministers and the older established, often rural, denominational leaders.  As stated above , these more traditional leaders were conservative in their outlook and very resistant to change, especially in regard to cultural accommodation.  One historian of the Church of God noted that, even with term limits on denominational positions, a small group of older, and significantly more conservative clergy, controlled the church from the 1940's to the 1970's (Conn, 1977).  This group, which included Earl's father, perceived accommodation to "the world" as tantamount to heresy and apostasy.   With so many members taking advantage of military educational benefits, the accumulation of wealth, and a bolstered Southern economy, the upwardly mobile Pentecostals soon found themselves with increased amounts of wealth and leisure time.  This increase of middle class families in the denomination after the Second World War brought considerable pressure to bear upon Church of God leaders to drop many of the cultural prohibitions.  During this time period heated debates about movie attendance and the wearing of jewelry took place (Crews, 1990).  Prohibitions concerning sports involvement, the use of medical doctors and the attitudes toward education began to be relaxed.  The cultural and social context was ripe for progressive visionaries.  As Earl Paulk Jr. would soon find out, the traditional denominational leaders and the institutional structures under their control were not so easily changed.

In 1952, Earl Paulk Jr. was appointed to the National Boards of Sunday School and Youth.  Weeks reports that he was seen as one of the spokespersons for the younger leaders who held progressive ideas about the direction of the denomination (1986:146‑47).  He spoke against the prohibitions on mixed gender swimming and the wearing of wedding rings.  Paulk reported that he was frustrated with the hesitancy of denominational leaders to change.  Weeks relates that because of his outspokenness members of the denominational hierarchy began to label Earl Jr. as "everything from a young liberal intellectual to a trouble‑making communist" (1986:147).  If this is an accurate account, these were harsh accusations especially during the early 1950's and the era of McCarthyism.

Earl's relationship with the denomination must not have been all negative, however.  He sat on the National Youth Board for six years from 1952 to 1958.  Likewise, in 1953 he was the first Church of God minister to televise his services.  This broadcast came at a time when the denominational leaders were still debating members' personal use of the medium (Crews, 1990:44‑45).  Paulk wrote an article for the denominational magazine Evangel the following year entitled "Church of God Makes Television Debut" describing his efforts.  He enthusiastically reported on the evangelistic potential of the medium, stating, "many have come to our regular services as a result of seeing the television service" (Crews, 1990:46). The rapid increase of television ownership between 1950 and 1960 in the United States augmented the potential exposure one had with this medium.  Even Paulk's biographer noted that, "Television exposure brought Earl public recognition as a well‑known pastor throughout the Atlanta area" (Weeks, 1986:160).  Earl Jr. was, according to Weeks, "a natural actor, relaxed but dynamic, in front of the camera" (1986:158‑60).  From these early experiments with television, Paulk developed a commitment to its potential for outreach.  He has firmly held to the evangelistic use of radio and TV throughout his years of ministry. 

This media exposure continually pressured Paulk and the Hemphill congregation to produce quality, performance‑oriented, worship services.  The church was home of a famous Southern Gospel singing group, the LaFefver Trio.  This group sang at denominational functions, touring engagements and weekly church services (Church of God, General Assembly minutes, 1954).  In an interview, one nonPentecostal minister from the Atlanta area remembered that he, and others, would often go to Sunday evening services and special performances to hear the group.  This talented trio was quite a drawing card for the church.  Earl Paulk learned the lesson well, and professional quality music as an evangelistic "hook" became another aspect of Paulk's later ministry that formed during his Hemphill days.

THE CITY AND CIVIL RIGHTStc \l2 "THE CITY AND CIVIL RIGHTS
Another significant influence from this period was Earl Paulk's involvement in the Atlanta Christian Council, a loose association of Atlanta area clergy.  His membership in this group allowed him access not only to their weekly television broadcasts, but also to a network of theologically liberal, activist clergy.  Perhaps even more important for the future of Chapel Hill Harvester's integrated congregation, Paulk's  involvement in the Council introduced him to the Civil Rights movement in the city and facilitated his own participation in the struggle for racial equality.

Atlanta in the 1950's was a powder keg of Civil Rights tensions.  As the city grew both numerically and economically, the disparity between the segregated whites and blacks became undeniable.  In 1954, with the Supreme Court ruling on the case of Brown vs. the Board of Education of Topeka, Kansas, segregation in public schools was ruled unconstitutional.  This was the symbolic starting point of a struggle which had begun many years earlier.  The ruling focused the country's attention on the racial inequities in the American system.  Not long after this, Atlanta native Martin Luther King Jr. emerged as the leader of the Civil Rights Movement.  

As a protest against this  educational integration ruling, 101 congressmen from the southern states issued a call in March 1956 for a massive resistance to desegregation.  Most Southern politicians concurred and refused to integrate the public schools.  In Arkansas, the governor closed the Little Rock city schools rather than allow them to be integrated.  During 1957 in Atlanta, the same maneuver was threatened.  Georgia's educational segregation laws were challenged in 1958 by a federal suit and found to be unconstitutional.  It was not until 1960, however, that any black students were admitted into Atlanta's all‑white high schools.

In the midst of this public school controversy, eighty white Protestant clergy released a statement called The Atlanta Manifesto.  The full text, including the names of the signers, was published in The Atlanta Journal and Constitution (Pennington, 1957).  This document stirred considerable controversy, judging from the responses in later editorials and letters to the editor.
  The text itself is mild in its demands compared to later efforts in the Civil Rights struggle; nevertheless, it marked a bold step for many of the white ministers.  According to conversations with numerous signers, a number of these clergy persons had extensive animosity directed at them for signing this declaration.  The manifesto called for open communication between leaders of both races, petitioned officials to keep the schools open, and pleaded for prayers in resolving the situation.  

This period of Atlanta's history became very significant retrospectively for Earl Paulk and the church later in its history.  As Chapel Hill Harvester began to attract more African Americans in the 1980's, Paulk  often portrayed himself as an active participant in the struggle for civil rights.  Whether he was a “leader” or not is uncertain; however, it is clear that Paulk was supportive of integration and the basic rights of all persons regardless of color during this time.
  The accounts in his biography describe considerable tension between his stance and those of his Hemphill congregation comprised of Southern blue collar workers and middle class business persons (Weeks, 1986:161‑164).   

Concurrent with these racial tensions, another picture of the city was being marketed strenuously.  This was Atlanta's metropolitan progressivist image as the "gem of the New South."  Under the 23 and a half years of leadership by Mayor William Hartsfield, Atlanta grew both in size and in national stature.  In 1957, Fortune magazine ranked Atlanta number one in urban regional planning (Kirkindoll, 1989:40).  Two years later Newsweek proclaimed it as "the nerve center of the New South" (Emerson, 1959:95 ).  Atlanta's population reached the one million mark that same year.  In a speech during this celebration, Mayor Hartsfield exclaimed, "We roll out the carpet for every Damn Yankee who comes in here with two strong hands and some money.  We break our necks to sell him (on the city)" (Emerson, 1959:95).  Indeed they had, for in the previous fifteen years the city attracted over 2000 new firms.  About this same time, the city council proposed a $105 million dollar expenditure for 42 capital projects to further modernize the city (Kirkindoll, 1989:40-41).  In 1960 the former president of the Chamber of Commerce, Ivan Allen Jr., was elected mayor.  He ran on a platform of progress for the city, peaceful integration of the schools, and economic prosperity.  

Therefore, even as numerous black student riots kept the police busy, a public relations campaign called "Forward Atlanta" was formed to promote the city, to put its best foot forward.  Allen's comment on the relatively smooth integration of the city schools summarized the mood of the business leaders and the ideal they wanted to present, "We're too busy to hate. Our aim in life is to make no business, no industry, no educational, or social organization ashamed of the date line 'Atlanta'" (Emerson, 1959: 95-96).  City leaders were out to sell Atlanta as the foremost representative of the successful "New South."  This atmosphere was, no doubt, instrumental in shaping Paulk's understanding of what being a member of the "New South" meant and how the media could be used to portray this reality.  His own career, too, paralleled the successful optimism of the city.

THE BEST OF TIMEStc \l2 "THE BEST OF TIMES
By 1958, Paulk experienced a rapid swelling of his influence and respectability.  The promising career of this young Church of God pastor was demonstrated with the publication of his first book, entitled Your Pentecostal Neighbor.  This book was intended to explain Pentecostal doctrines and practices to the non‑Pentecostal.  The preface and introduction of the book included glowing endorsements and praise by several Pentecostal leaders.  Charles Conn, official Church of God historian and editor of a denominational magazine and later a general overseer, said of Paulk,

[He is] the son of a renowned Pentecostal preacher and leader, he has become an outstanding preacher and leader in his own right.  Successful as a pastor, evangelist, teacher, and counselor, he now has turned his efforts to the written word (1958:7-8).  

Howard Courtney, the vice‑president of the International Church of the Foursquare Gospel, also commented about Paulk, 

The Church of God in particular and the Pentecostal brethren in general are fortunate to have among their number men of his caliber, stature, and ability.  His ministry has already been a source of great inspiration (1958:9).

Not long after the book's publication the Church of God selected Earl Jr. as its first national radio spokesperson.  In this capacity, he had to travel to Cleveland, TN each week to record a nationally broadcast sermon.  This post brought Paulk even more fame and exposure throughout the denomination.  Given his involvement in radio for the denomination and in television at his church in Atlanta, he was chosen as a member of the denomination's newly created National Radio Commission.  He served with that group from 1958 to 1960.  He was also appointed to a public relations committee for the denomination's General Assembly in 1959.  This small, but elite committee was to assist news reporters and to "protect the public view of the Church of God" (Conn, 1977:324).  As the denomination grew, church leaders realized that they needed to improve their public appearance.  They attempted to correct many of the negative stereotypes of "holy rollers" and "backwoods snake handlers."  

These lessons of creating a socially respectable congregation were not lost on Earl Paulk.  It is evident from Earl's early involvement in denominational affairs that he was destined to advance to the top of the Church of God hierarchy.  Even at a young age, Earl Paulk Jr. was becoming a well‑respected, and very successful, Church of God minister.  This success created an expectation of achievement for Paulk.  Likewise, his early efforts in radio and television media as a means of evangelism and exposure created a lasting reorientation to his ministry.  The multiple cultural influences of this period of Atlanta's history, including the Civil Rights struggle, the city's success and growth, and its progressivist "New South" imagery, further influenced Earl Paulk as he later developed Chapel Hill Harvester Church.  Each of these variables, as well as those of his childhood and family life, have played formative roles in the directions the ministry of this man would take.  No other event, however, had a greater impact in the future life of Paulk or his church than that which took place at Hemphill Avenue Church of God in 1960.

A FALL FROM GRACEtc \l2 "A FALL FROM GRACE
The first year of this new decade marked a crucial moment in Earl's life and future.  One significant event during 1960 became pivotal for Earl Paulk and the development of Chapel Hill Harvester Church.  This event was Earl Paulk Junior's adulterous affair with a church member and his subsequent dismissal from the Church of God.  Although this incident has remained shrouded in ambiguity and uncertainty about what actually took place, its repercussions have had a lasting and profound effect on Earl Paulk and his later ministry.

In 1960, Earl Paulk's involvement with the denomination could not have been stronger.  He was respected by other ministers, trusted with committee work, and honored for his radio broadcasts.  He had just published two more books, Forward in Faith Sermons, a collection of 52 of his best radio sermons, and Sunday School Evangelism, a book which prepared church members for "soul winning in their spheres of influence" (Weeks, 1986:166).  At Hemphill Avenue, attendance and income were growing.   In July, 1960 during a congregational meeting, he received an unanimous and hearty confirmation of the entire membership to remain as their senior minister.  The congregation had just purchased land in the northern suburbs of the city and was raising money to build a new sanctuary at that site.  The Paulk family had also just welcomed their third daughter, Roma Beth, into their family.  The thirty‑three year old Earl Paulk Jr. was, by most measures, very successful.

In the midst of this success Paulk's biographer records various internal struggles taking place within the young minister.  Weeks reports that Earl's progressive and challenging preaching created enemies on his congregation's boards.  He felt he had lost popularity with certain parishioners over his involvement in racial issues.  Offered in retrospect, implications of these struggles reveal much about Paulk's motives and actions in later decisions.  His psychological and spiritual conflict can be seen in Weeks' description of this time period (1986:172).

He knew that many of his ideas for ministry would push some of them too far‑ press them with radical changes and social confrontations.... He knew many members would react in dismay at the extent of his 'radical' ideas for ministry if he were to share them.

Much of the apparent tension Earl Paulk felt was no doubt due to his exposure to ideas and issues in the seminary of a denomination considerably more liberal than the Church of God.  Perhaps, these internal struggles were also attributable to his increasing commitments at the national denominational level.  Not only were the stresses of travel and notoriety weighing upon him, but he was confronted with conflicting loyalties and institutional pressures.  Furthermore, his biography suggested that his family life, with a wife and three daughters, demanded more of him than he had to give (Weeks, 1986:165).  

The increased involvement in the denominational hierarchy brought about many tensions of its own.  As Earl gained entree into the bureaucracy, he undoubtedly experienced a new sense of power and a renewed desire to reform the institution.  The reality of rigid unwieldy bureaucratic committees and a leadership comprised of denominational hard liners frustrated him immensely (Weeks, 1986:169).  The denominational leaders of his generation were for the most part not yet in positions of power.  As a rapidly rising member of this group, Earl was in an uncomfortably prominent position.  The old outdated moral codes were not changing fast enough to satisfy him.  He raised concerns, both publicly and privately, about denominational policies and procedures.  Weeks writes that he even questioned his own loyalty to the Church of God, "more than ever, his desire to be true to his calling from God made him want out..." (1986:169).  

A number of social psychological dynamics may have been at work in Paulk's involvement with the denomination.  First, he was a metaphorical "point man" for this generational changing of the guard.  Second, the tension in Earl toward the denomination was probably partially the result of his independence and free‑spirited individualism clashing with a bureaucratic, managerial institutional reality.  Finally, he was caught in the shifting structural configuration taking place in the Church of God's transition from established sect to denomination. 

Although each of these factors may have contributed to Paulk's emotional instability and his "idealist" frustration with the state of the congregation and denomination (Weeks, 1986:171), ultimately his dismissal from the Church of God was attributable to a pastoral counseling situation.  His biographer reports the incident in the following way.  Paulk was counseling a young couple with marital problems.  Apparently he became too involved in the situation.  The woman developed a strong emotional attachment to Earl.  Realizing the developing situation would not help the couple resolve their problems, he sought the counsel and advise of Georgia State Overseer, W.E. Johnson.  The counsel he received from the State overseer, according to his biographer, was unexpected and unproductive.  He was told "just 'to handle' the situation" (Weeks, 1986:173).  The overseer commented that even an admission of involvement in such a "precarious situation" could be construed by the denomination as an evidence of wrongdoing.  The story continued with Earl becoming more desperate, angry, and self‑destructive due to the lack of compassion and oversight from the denomination.  Weeks relates his despair in this manner (1986:175).

Uncontrolled, destructive feelings of despair continually surfaced in Earl.... He understood for the first time the loneliness and compulsion of willful sinners.  No one felt more desperate than someone who had lost hope, locked away in unchangeable circumstances.  No wonder rules meant so little to trapped people.

His resolution of this situation was to leave the church.  He came to this conclusion after months of pondering the dilemma as well as having numerous discussions with his family (Weeks, 1986:182‑84).  Earl wrote a resignation letter that was to be read to the congregation the following Sunday.  This letter explained the reasons for his actions and expressed his love to the congregation.  Then, on a hot Saturday evening in August, he, Norma, and the three children, loaded their belongings in a rented trailer and left town.  They arrived at the Tennessee home of his sister and brother in law, Myrtle and Harry Mushegan, the next day.  Earl's action brought the situation to an end, but the incident was far from resolved.  

Paulk’s secretive departure caused severe repercussions in the church.  The letter he had written was never read to the congregation.  The church council members instead announced that Earl Paulk and his family left during the night "to avoid a scandal" (Weeks, 1986:178).  According to his biographer, "rumors quickly devoured the image anyone might have had of the tender, hard‑working young pastor whom they loved" (Weeks, 1986:178).  

These rumors were compounded by the fact that neither Earl Jr. nor the Church of God have ever been explicit about what really happened.  Chapel Hill Harvester's official account in Paulk's biography hints that his involvement with the woman never developed into more than psychological transference, exaggerated claims of affection, and the vengeful wrath of a scorned woman.  Throughout the years, Earl Paulk claimed it was a combination of all of these things, although he never overtly substantiated exactly what happened.  In many ways the ambiguity of this situation has been an asset to Paulk, because it has allowed him to defend his version of the events against the "fanciful and outlandish" stories circulated by his enemies, specifically Church of God members.
  On the other hand, the rumors and stories existed and have continued to haunt Paulk because he chose to avoid a direct resolution of the issue.  For that matter, Mount Paran and Church of God officials were also guilty of dodging the issue.   Mount Paran's official spokesperson would not talk about Paulk's time at the church, but rather directed me to the State offices.  After being referred to several different persons at the Church of God State headquarters, the historian there would only confirm that Paulk had been "defrocked for a sexual indiscretion."  Most of the current and former members of the church I approached were unwilling to talk with me.  Those who did discuss this and other incidents having to do with Paulk could not guarantee how much of what they told me was rumor or fact.  The entire situation had become, over the years, completely muddled in innuendo and gossip.  On the basis of interviews with several persons close to the situation including the son of the woman involved, the story was simply that Earl Paulk had been involved in an extramarital affair and got caught.

The story of this fall from grace, nevertheless, has become a powerful multivalent pastoral and congregational symbol for the membership of Chapel Hill Harvester Church.  The meaning of this event and its outcome has changed over time in relation to a particular situation.  In certain sermons Paulk has portrayed this event as entrapment by alienated and jealous board members.  At other times he portrayed it as having been instigated by the desperate acts of the scorned woman.  Occasionally the incident was suggested to be a momentary carnal slip by an innocent "fleshly" man.  Finally, on most occasions it is described as an act of Satan to bring down a successful man of God.  

The reality of the situation is not as important as the story built around the event ‑‑ the object lesson and how it plays out in the unfolding history of the church.  What exactly happened at Hemphill between Paulk and the woman is known perhaps only to them, but the incident has lived on in the narrative of the church.  This event became the supreme illustration for countless sermons.  It took on totemic significance for the congregation, and in a way became the organizing and unifying principle of the church.  The complexity and functionality of this symbolic event will become clearer as the story progresses. This entire situation is the most powerful factor in shaping the future of Chapel Hill Harvester Church and Earl Paulk's ministry.  

In my research I heard versions of the story mentioned no less than fifty times in sermons, meetings, and oral presentations of the church's history.  Much of the influence this one event had on the congregation is speculative.  Nevertheless, five years of research support the fact that this fall affected Earl Paulk, and indirectly the church, on many levels.  His feelings of rejection by the denomination which previously ordered his entire existence (familial, economically, and spiritually) propelled him into chaotic uncharted waters.  The severe humiliation following on the heels of his meteoric rise in the denomination, no doubt, scarred Earl Paulk's self‑image.  This sense of being "an outcast" and a "despised member of society" came to form the nucleus of his new church's vision.  His lifelong and, he claims, God‑given mission to reach out to rejected and hurting people like himself follows directly from this incident.  The loss of a venue for advancement and increased social status may have also played a part in Paulk's drive for notoriety and success.  The establishment of his independent non‑denominational ministry was an outcome of the entire situation.  Likewise, his fascination and preoccupation with the unconditional acceptance and restoration of clergy accused of sexual improprieties can be traced to this experience.  The repercussions of this one event have continued to reverberate throughout this ministry and the church's world view even to the present.

Although this event became the chief cornerstone upon which Chapel Hill Harvester Church was built, the other influences previously addressed from Earl Paulk's early life were quite crucial in shaping what the church was to become.  When these are combined they form an historical foundation upon which the future congregation rests.  The southern grounding of Earl Paulk's life shaped the content of his later theological message and the style in which he delivered it.  This regional influence also provided the context of Paulk's and the congregation's religious belief included, among other things, the issues of poverty, rural culture, and racism.  It contributed a powerful symbolic myth in which Paulk was able to frame his fall from grace and from which he could draw the ideological impetus to "rise from defeat."  Likewise, Earl Paulk's early life and family experiences shaped how he, and indirectly the church, developed.  His father's relationship to, and successes in, the Church of God were primary in forming Earl Paulk Junior's perception of the character of religious life.  As the first born son of a highly prominent and popular denominational leader, Earl Paulk faced distinctive pressures both to follow his father and to excel.  The fact that Earl Jr. was a second generation sectarian of a successful upwardly mobile family and denomination, likewise, helped to explain the organizational tensions he experienced within this situation.  Another formative variable in his early history which conditioned later congregational developments was his exposure to a "liberal" theological education and to powerful events in the "New South" city of Atlanta.   Earl Paulk's experiences with the Church of God, both in his parish responsibilities and in his denominational duties, colored his later assessment of denominational life.  His tremendous successes in each of these areas, likewise, established a "golden boy" mind set in him, which then was dashed to pieces with his fall.  Finally, the "defrocking" incident became the central issue both of Paulk's own psychological well‑being and of the church's ministry throughout the life of the congregation.

Without these early foundational influences, an investigation of Chapel Hill Harvester Church as it is presently would be inadequate, inaccurate, and uprooted from the soil which gave it sustenance.  As in many megachurches, the experiences of the founding minister - his or her driving vision and passions -  shape the reality of what the congregation is to become.  Without a knowledge of the formative regional, religious, institutional, and psychological factors at work in the life of this central congregational figure, the story of the church is only half told.  In order to complete this sketch of the foundation components which later give Chapel Hill Harvester Church its distinctive form, it is necessary to turn to an investigation of how Earl Paulk Jr. put the pieces of his shattered ministry back together. 

� Although several scholars (Egerton, 1974; Shibley, 1991) have argued recently for the increasing dissolution of Southern cultural distinctiveness, Reed (1982) on the other hand makes a strong case for the continuing important role of this "ethnic" identity as one of the strongest predictors of beliefs and behavior.  For a more extended coverage of the South's cultural uniqueness see Bernard and Rice (1983), Escott and Goldfield (1991), and Reed (1982, 1983).


� When I first encountered Chapel Hill Harvester Church, I was utterly confused by many of the things I saw and heard.  Only later when I began to learn the history of Earl Paulk and what his formative experiences were did I come to understand the church's present reality.  Without a knowledge of this personal history certain comments, and more importantly certain congregational dynamics,  had no meaning.  Without an adequate discussion of Earl Paulk's  history the dynamics of this congregation often appeared coincidental, accidental, or random.  Such, however, was not the case.





�  Nearly all of the "facts" of Earl Paulk Junior's early life come directly from his biography.  There is no doubt its author Tricia Weeks describes the events of Paulk's  life much as any myth�maker might employ a certain literary license to interpret the actual events in a way as to make them more meaningful to the present.  The biographic description of Paulk's childhood can be seen most certainly as a characterization constructed to support the prophetic Paulk of the mid 1980's.  Given that my intent is to explore the church's ethos and history, rather than specifically the factualness of Earl Paulk's early life situations, I have used this portrayal of Paulk's life as it was written and also reported to me.  In most cases it is this version of his life that has become "reality" in the minds of members anyway.  Within the congregation this "history"  is an "accurate" and  powerful "social fact."  This perceived reality has shaped not only the congregation, but also, based on my encounters and interviews with him, how Earl Paulk Jr. understands his own history and identity.


� The description of charismatic leaders as having had extraordinary childhoods or unusual callings is very common.  Wallis (1982:28), Johnson (1992:s2), and others have identified this as one component of the social construction of a leader's charismatic identity.  


� Members of many Baptist and Methodist congregations were attaining middle class positions in their communities.  This advancement led to more respectable, formal, and worldly social preaching.  At the same time, the Christian world was struggling with the recently expounded theories of evolution, the Social Gospel, and a biblical interpretation guided by a historical, critical method, as well as new forms of spirituality such as exemplified in the Jehovah's Witnesses and Christian Scientists (Quebedeaux, 1983:35; Crews, 1990:7)


� The Holiness movement had its origins in the American followers of John Wesley.  Its distinctive doctrine is that of the second blessing, or sanctification, which was seen as a separate experience from salvation and water baptism.  With salvation one might retain one's carnal sinful nature, but with sanctification God's grace, through faith, provided a complete and instantaneous eradication of this sinful nature.  This experience was accompanied by great emotional outpouring and the possibility, even requirement, of living a holy life characterized by an ascetic lifestyle.  This lifestyle or "way of Holiness" was necessary in order for progression to the next dimension of the Christian life, Baptism of the Holy Spirit.  The Baptism of the Holy Spirit allowed for a greater freedom of worship, an intimacy with God and power to manifest the gifts of the Spirit, including glossalia or speaking in tongues. 


� There is some discrepancy about the accounts and their authenticity, but Parham does seem to be one of the first persons who specifically formulated the necessity of speaking in tongues as the evidence of the Baptism of the Holy Spirit. See Anderson (1979), Synan (1972) or Quebedeaux (1983) for a more detailed account of this event and a fuller discussion of Parham's teachings.


� The general characteristics of sectarian groups can be found in the writings of Wilson (1959, 1981) and elsewhere.  


� This general statement is not without exception.  The Pentecostal movement had several theological orthodoxy difficulties in the early years of its existence such as the oneness controversy (Reed, 1975) or the Latter Rain Movement (Riss, 1987; Barron, 1992).  In more recent years, theological questions have risen around the prosperity teachings and the discipleship movement (see the discussion of these ideas in Chapter Five)


� The Church of God polity is essentially congregational in structure.  At the same time, however, the denominational leadership organization is hierarchically arranged with a system of state overseers who report to a pair of assistant general overseers serving below a national general overseer.  The denomination counterbalances these individuals with an executive council of twelve and a general executive council.  Conn (1977) describes this organizational structure in great detail.


�On one occasion, Earl's sister Myrtle had to apologize to the congregation for talking in church.  Another time Earl Jr. was made to go before the denominational headquarters staff and ask their forgiveness for being present at a school dance.


� This progression from sect to denomination is a common social dynamic discussed by many theorists.  See Weber (1968), Neibuhr (1957), Wilson (1959 & 1981),  Schwartz (1970) and others for a detailed description of this process.


� An interesting indication of the importance of the Southern heritage and roots to Paulk can be found in the unlikely place of the church's Internet web site.  In his verbal introduction to its home page Paulk states, "We welcome you to our Internet site.  We are deep in the South, in the heart of the South, Atlanta, Georgia...."


� Paul L. Walker, the minister who succeeded Paulk, has remained the church's senior minister for over 30 years.  Under his leadership the church was renamed Mount Paran Church of God after it moved from downtown to the Mount Paran suburb of north Atlanta.  At this location the church grew rapidly, recording a 1978 membership of 4000 persons (Shealy & Reetz, 1978).  In 1990 Mt Paran was estimated to have an attendance of over 8000, making it the most prestigious congregation in the Church of God (Schaller, 1990).  The Mount Paran congregation will be referred to at numerous times throughout this work because of its one time connection to Paulk.  Throughout the history of Chapel Hill Harvester, perhaps, an unintentional competition developed with Paul Walker and the Mount Paran church.  For instance both churches were in the list of ten largest congregations in the country in 1990.  Likewise, both churches had very popular and successful youth ministries (Alpha & Airborne) in the late 1970 's and early 1980's.  These youth ministries were focused around Christian rock band (Alpha & Mylon LaFefver and the Holy Smokes, later called Broken Heart).  


� Paulk's involvement in the Civil Rights movement was somewhat unusual in given the Church of God's strict segregationist stance.  The few black Church of God congregations which existed were completely separate from the rest of the denomination.  They were allowed to elect their own black overseer, however he had no power in the white leadership structure.  In the racial tense 1950's, the denominational leadership appointed a white man as overseer of these churches.  In the turbulence of the Sixties, however, while under pressure both internally and externally, the denomination showed considerable signs of change.  In 1964, the Church of God adopted a human rights resolution and by 1966 the denomination voted to become integrated.  Approximately four percent of the Church's current membership in the United States is African American.  See Crews (1990:163�172) for an extended discussion of race relations in the denomination.


� For a complete description of these events and the text of the Manifesto see Pennington (1957).  For a sampling of the reactions to this statement, see the editorials and letters to the editor in The Atlanta Journal & Constitution issues 11/4/57 and 11/10/57.


� In the discussion of these eventful times in Paulk's biography, in sermons, and in a 1990 church play, "The March Goes On," members were given the impression that Earl was an active participant in Civil Rights protests.  Further research and interviews indicates that Paulk was involved, but in less dramatic or active ways than implied or even than compared to many other Atlanta clergy.  For instance, a 1991 church legal document claimed, as did numerous sermon statements, that Earl Paulk Jr. signed the 1957 Manifesto.  He did not.  He did sign a similar document released by a larger group of clergy, over 300 Jewish and Christian leaders, on the anniversary of the first manifesto.





� In 1992, Paulk stated in both a newspaper and television interview that he had a sexual indiscretion in 1960, which he characterized as a "one�time slip during a Sunday School convention" (White, 1992e).  He blamed the distorted perception of what really happened regarding this incident on Tricia Weeks, the author of his official biography. He suggested that she had "tried to tie it in with ...jealousy on the part of the church.... That was not a role I took. I told it like it was" (White, 1992e).   Within a few days of this admission, however, I was told by a number of members still in the church at the time that Earl denied the reported confession.  He argued that the reporters had "put words in my mouth."  This 1992 statement was the only overt admission of what took place in 1960 that I ever found throughout the history of the church.  Conversations with the son of the woman involved in this incident verify what Paulk confessed to in 1992, that he had a sexual affair with a church member while at Hemphill Avenue Church of God.  





